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The Immanence of God 


The Vedas are the oldest literary monument 
of the world. Even European scholars admit that 
the Rgveda is at least 4,000 years old and that an 
older book does not exist in the libraries of the 
world. The /igveda tells us that darkness prevailed 
everywhere before the creation of this universe. 
In the midst of that darkness and even beyond it 
subsisted, all by Himself, one Glorious Being ( God ), 
consisting of nothing but intelligence ( ) and 

having no origin other than Himself He 

evolved Himself out of the darkness and created 
the universe by dint of His Tapas, i. <?., His 
knowledge-power (). The ligveda. says:— 

cm 3*reftTmsn 

nrdd i 

( 8. 7. 11. 3 ) 

This very idea has been echoed by Lord Manu, 
who says that before its evolution this universe 
consisted of nothing but darkness. Everything was 
lying dormant, as it were. Out of that darkness 
arose that Intelligent ( SRW ), Effulgent ( wmw ) 
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Being, the Originator of Himself, who does not 
depend on any other power to reveal Himself and 
who subsists for ever in His own grandeur ( ) 

and supports Himself on His own power. The 
veil of darkness was lifted as soon as He revealed 
Himself. The actual words of the Manusmrli axe 
Quoted below:— 





SRcH II 


cm: s*T3PTfvn^ I 

( i • 5-7 ) 


"(At the time of universal destruction ) this 
universe had merged, as it were, in darkness. It 
was in a chaotic condition, indistinguishable, 
indefinable, inconceivable and incomprehensible: it 
was lying dormant, as it were. At the end of this 
period that Glorious Being, who is the originator 
of Himself, evolved this manifest universe though 
Himself unmanifest, and, having thus unfolded 
His creative energy, revealed Himself after lifting 
the veil of darkness. He who is beyond the ken 
of the senses, subtle, unmanifest, eternal and 
mcogitable, nay, who is the very soul of all beings, 
thus shone by Himself.” 

The Rgveda further says:— 
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*3?^ ^ncn qn=rcq; arrcft^ t 
^ ^in: ’jtcrt sngitai 

if^TT R^m n 

^ 5*n fl^r g^nft 

^f^frcTT fqcrr *: i 

srsra^^ff snfeiftr ii 

fesScT^qi^ | 

*T ZTgXIT ^frf *f tlclt- 

3i?nTg ^ ngj: || 

«f: ftldl ^TfcdT qt faqid r 

^ |+4 "^ 3jq*nf?r fgsgr I 

qt «T1T7?JT q;^ 

?T ^"ST^T gq;TT gF MIr-U f || 

There is another Sruti which runs as under:— 

SHfUT 3T CRR srrsft^ I 

T4.UdlQjcfiqg I 

In The Bhagavata-Purana the Lord says:— 

KH^Ris) 5TTRSJ^ y-^rlRg | 

qtsqfo^r ll 

( 2. 9. 32 ) 
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“At the beginning of creation I alone subsisted, 
the one beyond the manifest and unmanifest, and 
nothing else. And it is I alone who survive the 
creation. This phenomenal world is nothing but 
Myself, and whatever remains after that is also 
Myself.” 

The following verses occur in the Stva- 
Purdna :— 

cT^T I 

gg;i nra-Rt w. w 

qr?^UJcT: II 

^ srvraaj^^»TT n 

m q^cWJirsfa jqnnflr q: i 

^ 3% * ^t T IR rmr^: 5^q- II 

At that time it was Rudra alone who existed. 
It was that Protector of the Universe who first 
created it and in the end dissolved it. He has 
eyes all round, faces on all sides, and hands and 
eet in every direction. Lord Maheswara is the 
^°le Creator of heaven and earth; He is the un- 
°. n ted origin an d source of all deities. He sees 
without eyes and hears without ears. He knows 
a > though no one knows Him. He is known as 
the Supreme Being.” 

The BhdgavcUa further says:- 
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^4^UUd<W^ 3TTSP I 



RTC^T: 


/ 


^1^4? gg> ^Trf^r-SJjd: n 

( 10 . 14 . 23 ) 


"He alone is the Soul, the Eternal Being, real, 
self-luminous, infinite, the primordial cause of all, 
constant, imperishable, always happy, untainted by 
Maya. ( illusion ), self-sufficient, peerless, unqualified 
( absolute ) and immortal.” 


This idea, which is common to the Vedas, the 
Smrtis and the Puranas, has been succinctly 
expressed by the immortal saintpoet Goswami 
Tttlasidas in the following verses:— 

^TrT t4ci«i ^*7 3T|«i^ I! 

3R 5TTg d <IRT I 

*tt% aigUR pRB JTFH II 

&g T? -d^4) rag I 

^ fog sn^rr ii 

•gR^ffR WTf I 

rag srarar Tf 4 rt n 
?rg fqg <rcsr, ?pr fog l 

3r| SIR f4g =TRT 3T^T II 

sro *ra snfcr I 

BffBT cTT«g 3TR 5TRf II 
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u Brahma ( God) is one, all-pervading, imperish¬ 
able, all-existent, a mass of spirituality and an 
embodiment of Bliss; no one has been able to 
find out His beginning or end. Even the Vedas have 
sung in praise of Him according to their limited 
capacity. He walks without feet, hears without ears 
and performs various actions, even though devoid of 
hands. He relishes all flavours even without a 
palate, and is a master-orator even though He 
has got no tongue. He touches without a body, 
sees without eyes and smells everything without 
a nose. In this way all His activities are 
marvellous. How can one describe His greatness ?” 

But how are we to believe that 
such a God exists ? 

\ i 

The Vedas, which affirm the existence of 
such a God, also say that we cannot perceive 
Him with our eyes:— 

* £thkt 

cT >*TTinTTfr: II 

“True, no one can see Him with his eyes: 
but everyone of us can realize Him with the 
help of his purified intellect after purging his 
raind of all evil propensities.” Accordingly, those 
who seek to have a Vision of God with their 
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mind’s eye ( intellect ) should cleanse their body 
and mind and purify their intellect, and then 
commence their search for God. 

What do we see ? 

From the day we are born in this world and 
till we leave this tabernacle of our body we 
see grand and wonderful sights which excite a 
great curiosity in our mind to know liow they 
come into being and how again they disappear. 
We daily observe that the bright orb of the sun 
with its wreath of thousand rays appears in the 
eastern horizon early in the morning and, 

journeying through the heavens and transmitting 
light, heat and vitality to the whole world, 

disappears in the west in the evening. By 
mathematical calculation the astronomers have 
arrived at the conclusion that the sun is 

9 , 28 , 30,000 miles away from the earth. What a 
wonder that from such a long distance the sun 
is able to bring light, heat and vitality to all 
the living beings inhabiting this globe ! It sucks 
up the moisture of this earth during every 

season through its myriad rays, sends it up to 
the heavens, and then, transforming it into clouds, 
discharges it again over the earth and thereby 
revitalizes the grass, the foliage, the trees and 

the corn, and infuses new life into all living 
beings. Astronomy tells us that there are countless 
millions of suns much larger than the one which 
we see, but which appear to us like tiny stars 
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on account of their being remoter than the sun 
with which we are familiar. Every evening after 
sunset we see the spacious firmament on high 
spangled with numberless stars, planets, satellites 
and other heavenly bodies. The silvery moon 
with its cool and soothing rays careers through 
the sky from the east to the west like the sun, 
immersing the whole world in nectar, as it were, 
and making the nights appear golden. The bright 
lustre shed by the various heavenly bodies in 
dark nights and enveloping all the points of the 
compass appears so beautiful that one does not 
nd adequate words to describe its charm. All 
these stars and planets are seen revolving in 
t e sky in fixed orbits from day to day, month 
mont h and year to year under immutable 
aws, as if strung together in a cord. It is 
evident that if the sun does not shine brightly 
^ a particular summer we do not have good 
s owers during the following rains. It is equally 
P ain that if the rains fail we cannot have a 
£°° harvest of corn and fruits to feed 
ourselves with. Thus we clearly see that it is 
t e sun who provides us all with food in the 
S f pe Cor n and fruits. Now, the question 
arises whether all this organization is the work 
o some intelligent principle whose object it is 
o create and sustain all movable and immovable 
Ure ^ ° r * s tlae result of a fortuitous 

mnJ nCtl ° n °* part i c ^ es °f matter only ? Has this 
/ 1 marv ellous constellation of heavenly bodies 

° ar syste m, as it is called ) sprung up under 



[ 11 ] 


the law of gravitation, which attracts material 
objects towards one another as a matter of course, 
and has been revolving in the sky of its own 
accord from year to year and centmy to century, 
nay, from one cycle to another, or is it some 
intelligent principle which is responsible for 
bringing it into existence and setting it into 
motion ? It is the latter hypothesis which appeals 
to our intellect. The Vedas also endorse the 
verdict of our reason. They declare that the 
sun and the moon, as also heaven and earth, 
were created by God:— 

^ ’jrfeJt -yRifenrot ll 
The Evolution of Life 

Similarly, we observe that the evolution of 
the organic world also proclaims that the creator 
of this universe is God. This organic world is 
full of wonders. Mammals () like the man, 
the lion, the elephant, the horse and the cow; 
hatched creatures ( ) like birds; lice and 

other insects bred by sweat () and refuse 
of body: and trees, etc., which spring out of the 
soil ( aftwi )—the origin ( ), shape ( ) and 

career ( ) of all these are simply marvellous. 

When the male and female unite together in 
love, a very minute yet organic element of the 
male’s body makes its way into the uterus of 
the female, where it is joined with a similar 
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element of the female’s body. This combination 
of the male and female elements is known as 
the Jiva (living organism ). 

The Vedas say:— 

STcTETT ^fy'TcT^T ^ I 
*TPTT 3fra: fqrt^r: H 

“Divide the extreme end of a hair into 
hundred parts and take the hundredth part of 
one of these parts: then you can gauge the 
minuteness of a Jiva? This Jiva grows in the 
form of an organism from the moment of its 
conception. Students of medical science have 
been able to discover with the help of microscope 
that a single drop of our seminal fluid contains 
hundreds of thousands of living germs, and that 
only one of such germs, finds its way into the 
uterus where it persists and grows to be a 
foetus. The organism of a female’s body is so 
constituted as to enable the Jiva from the time 
of conception onwards to draw its nourishment 
through something which is shaped like a pipe. 
As the foetus grows in size there forms round 
it inside the uterus a sort of membraneous bag 
full of fluid, which protects the foetus from 
injury. Wherefrom does this minutest and subtlest 
substance, as nice as the ten-thousandth part 
of the point of a hair, derive the capacity to 
assume gradually the features, the complexion 
and the shape of its parents ? What is the 
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power which sustains it and helps its growth 
in the mother’s womb ? How do you account 
for the strange phenomenon that milk begins 
to ooze from the mother’s breasts shortly before 
the child’s birth ? What power is there which 
supports the numberless living creatures, including 
men, animals and biids, worms and insects, nay, 
even trees and plants, and provides them with 
nourishment in time ? What is the power which 
enables the ant to ascend a steep wall during 
the day-time as well as at night ? What power 
enables birds of every size, big and small, to soar 
high in the limitless expanse of the sky without 
any guide or support ? 


How are innumerable varieties of forms, 
such as males and females, human beings, cows, 
lions, elephants, birds and insects, created ? How 
is it that only human beings are born of human 
beings, lions of lions, horses of horses, cows of 
cows, pea-cocks of pea-cocks, swans of swans, 
parrots of parrots and pigeons of pigeons, a 
true copy of their parents in every respect 
From tiny seeds spring up numberless big and 
small trees, reared with the help of some un¬ 
known power and serve the living creatures for 
many years with their foliage, flowers, juice, oil, 
bark and wood, nourish and feed them with 
hundreds and thousands of their rich, juicy and 
delicious fruits, breathe the air, suck the moisture 
and draw their nourishment from the earth and 
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the atmosphere, and wave and dance majestically 
in the air. 


In our attempt to discover the miraculous 
power which is managing this whole show we 
find our attention arrested by a residential 
building which we see before us. It is found to 
have a big entrance by which we can enter the 
house. It also contains a number of windows 
and ventilators at various points to admit air 
and light. The interior of the house has many 
huge pillars and arches. It is also provided with 
roofs and balconies to protect the inmates from 
the sun and showers. Every device has been 
employed to minister to the comfort of the 

inmates in every room and apartment. Drains 
have been constructed to allow water to flow 

out of the house. The house has been so 
designed as to prove comfortable to the inmates 
during every season. By seeing this house we 
can say that the builder of the house was a 
skilled architect who designed it in such a way 
as to provide every comfort to the inmates. 
Although we have not seen the architect who 
built the house, we feel certain that it was 

built by one who is either still alive or is no 
longer in this world, and that it is or was a 

clever and intelligent man. Now let us examine 

the machine of our body. 

* 

It has got a mouth by which we eat and 
drink, teeth and jaws with which we masticate 


) 
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our food and a passage in our throat, known as 
the alimentary canal, through which we pass the 
food on to the stomach. Adjoining this there is 
another passage by which we inhale and exhale/ 
The stomach has got a separate compartment in 
which the food which we eat is stored and 
undergoes the process of digestion and assimilation.. 

The food, when digested, is transformed into 
blood, which accumulates in the heart, and there¬ 
from it is conveyed through the numerous arteries 
to all parts of the body and thereby sustains* 
invigorates, enlivens and rejuvenates the whole 
frame. The body has further been provided with 
an outlet for passing the superfluous element of 
the food, which is not necessary for the nourishment 
of the body, in the form of excreta and another 
canal, called urethra, for pumping out the redundant 
part of milk, water and other fluids that we 
take, which is not required for the nutrition of 
the body. We have also been provided with a 
pair of eyes to see, a pair of ears for hearing, 
a pair of nostrils to take smell, a pair each of 
arms and legs with which to work and walk 
along respectively, and a generative organ for 
procreation. We now’ ask whether this most 
wonderful mechanism has come into being merely 
as a result of concatenation of particles of matter 
or whether it has been moulded and fashioned 
by some architect similar to the one who built 
the house referred to above, though infinitely 
more skilful, intelligent and powerful than the latter. 
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Miraculous Powers of Mind and Speech 


As we turn to our mind, while engaged in these 
thoughts, we find that our mind, too, is a 
wonderful specimen of divine skill. The diverse 
faculties of our mind, such as the cogitative 
faculty, the imaginative faculty, the reckoning 

faculty, the constructive faculty, the retentive 
power, the power of understanding and the pene¬ 
trative faculty are all such as leave us in bewilder¬ 
ment. It is by exercising these faculties that so 
many books have been written, so many poems 
have been composed, so many sciences have been 
discovered, and so many inventions have been 
made and are still being made. Is it something 
less amazing ? Our powers of speech and modula¬ 
tion of voice are also marvellous. We find this 
purposiveness working everywhere in this universe. 
Moreover, we do not find the beginning or end 
of this creation. The various limbs of the different 
species of living beings have been fashioned and 
assorted in such a symmetrical way that the 
whole creation appears full of charm. We thus 
see that ever since the beginning of creation 
some miraculous power has been at work in 
every clime and at every age, and that it will 
continue to work for ever. 

Our intellect forces upon us the conclusion 
that this purposive creation has a primordial 
( snfe ), eternal ( ), unborn ( ** ), imperishable 

( ), and ubiquitous ( ) efficient cause, 
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who is endowed with infinite power ( ) 

and is all-existent, all-intelligent and all-blissful 
(). That one indescribable power 
is called by thousands of names such as Iswara, 
Parameswara, Parabrahma, Narayana, Bhagavan, 
Vasudeva, Siva, Rama, Krsna, Visnu, Jehova, God, 
Khuda, Allah, etc. 

There is only one God 

The Vedas say:— 

i ^ 

“There is only one God, one without a second. 
That one is called by the wise by various names. 
Although He is one, people have different notions 
about Hint.” 

f 

The Visnusahasranama and Sivasahasranaina 
afford a striking illustration to this truth. 
Yudhisthira asked Grandfather Bhisma to name 
the deity who was one without a second, who 
was the greatest refuge of all living beings, and 
whose worship and eulogy brought everlasting 
happiness to man. To the above query Bhisma 
gave the following reply:— 

SfJTrSnj I 

X X X 


2 I. G. 
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fq^g i 

^tqqeqST ^gqfe?q ^qqg:<tfifcfqt *1^ II 

XXX 

'tot qt tt^3t: <to? qt q^q : I 
q^fi qf TT^^I q^TT q: qTqqaTH. II 
qfqqiofr qfM qt qwsyrcr ^ i 

trqq %q<THr =5T TfclRr qtS^qq: fqcTT II 

“That is to say, every morning, on quitting 
one’s bed, one should extol God Visnu, who is 
the Lord of the whole universe, the Supreme 
Deity, the Eternal and Ideal Being ( S^trW ). One 
who always eulogizes Him who is the Supreme 
Lord and Ruler of the whole universe and who 
is all-pervading, unborn and imperishable, is rid 
of all troubles. He is the brightest of all effulgent 
beings and the most austere of all austere 
penances. He is the greatest of the great and 
the most hospitable refuge of all creatures. He 
is the purest of the pure, the most sacro-sanct 
of all that is sacred, the most auspicious of all 
that is auspicious, the godliest of all gods and 
the undying father of all created beings.” 

The above excerpts should suffice to show 
that the Visnusahasranama and Sivasahasranama 
and all other laudatory compilations of that type 
aver that one God and no other is the object 
of their praise. It therefore behoves us all to 









[ 19 ] 

concentrate our minds on, and sing in praise of, 
Him every morning and evening. 

Though one, He is called by three names 

This one God is known by the three names 
of Brahma, Visnu and Mahesa. The Vtsnupurdna 
says:— 

sr^rr *tt% wi smk 5 * 5 ii 

“Lord Janardana, though essentially one, 
assumes the name of Brahma at the time of 
creation of this universe, that of Visnu while 
maintaining it, and that of Siva while destroying it.’* 

We find the same idea echoed in the 
Brhanndradiya-Purana :— 

ST^S^TPfr I 

rTTnf^iTRK I 

STPT II 

“Narayana is imperishable, infinite, omni¬ 
present and untainted by Maya . He pervades the 
whole creation consisting of sentient and in¬ 
sentient beings. That ever young, primeval deity 
is called by some by the name of Siva, by others 
by the name of Visnu, who is always existent, 
and by still others by the name of Brahma.” 






[ 20 ] 

In the Siva-Purana as well Lord Maheswara 
says:— 

war ftWt i 

*r?r ^ il 

3^ i 

5i ^tsfer =5r ll 

“O Visnu, although in reality I am always 
undifferentiated, I have to assume three different 
appellations, viz., Brahma, Visnu and Siva, while 
discharging the functions of creation, maintenance 
and dissolution ( of the universe ) respectively. 
Yourself, Brahma, who is with us at present, My¬ 
self and Rudra, who is still to come, are all one. 
There is no difference between us all. Differentia¬ 
tion entails bondage.” 

In Sriwad Bhagavata £>n Bhagavan says:— 

3T^ cT^TT SFTcT- ^5Rnf I 

3M 5[gT || 

jpra^fr ficsT i 

T-j ^5Ttf^Ttr%rirq. ll 

“Brahma, Sarva ( Siva ) and Myself are the 
ultimate cause of this universe. We are the 
Universal Soul, the Lord of all, the Spectator, 
Self-seeing and unqualified. O Brahman, after 
penetrating My one Maya , which consists of the 
three Gunas ( attributes ), I assume three different 
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epithets according as I create, maintain or 
dissolve the universe.’’ 

Hence it is a mistake to regard Brahma, 
Visnu and Siva as different from one another. 
They are the appellations of one and the same 
God. 

The Siva-Purdna further says:— 

%=rr fading: I 

“Siva, Maheswara, Rudra, Visnu, Pitamaha 
( the Primeval Father ), Samsdra-vaidya ( the 
Healer of the World ), Sarvajha ( Omniscient) 
and Paramdtma ( the Supreme Soul), these eight 
names particularly refer to Lord Siva.” 

It is therefore clear that 
5TRt »TRFl u U^% 4 £> W. ‘mwm and ‘sftfisqrc 5TR2,’ 
all these formulae are salutations of one and the 
same deity. 

What is that God like ? 

The Vedas describe Him as ‘HRT strh^t 

Sfimad Bhagavata describes Him as under:— 

HR I 

SIR ^yWdl^ cT || 

f%^FcT n^il«nl^f^Jt<4l'^i*U5 I 
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$WflM st?t qwc^rr: i 

^Pwl4*F»Nto n 

“God ( Brahma ) is real; He has always 
existed, exists and shall exist for ever. He is 
all-knowledge, all-intelligence and all-bliss. Having 
no separate body, He is enacting this drama of 
the universe through the various perishable bodies. 
He is absolutely pure () } consisting of no¬ 
thing but knowledge () and self-sufficient 
( ^). He has no beginning and no end. He is 
eternal ( ) and peerless ( ). Though one, 

He manifests Himself in various forms. 

In another context it says:— 

“Entering the various bodies as their very 
self ( Atma ), that Eternal Being ( ), who 

is self-luminous ( ) and unborn ( aro ), w ho 

is the Supreme Lord () and who is known 
by the names of Narayana, Bhagavan and 
Vasudeva, is illuminating every form created by 
Himself by dint of His Maya ( enrapturing power ).” 

The third chapter of Skandka 11 of Srim ad 
Bkagavata contains a full and most illuminating 
exposition of God ( Brahma ), who is the main 
theme of the Vedas, the Upanisads and the 
Puranas. 

King Janaka addressed the seers thus:— 

“O seers, you are the very cream of those 
who are well-versed in theology. Be pleased to 
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give me an accurate idea of that Supreme Being 
( ), that Ultimate Reality ('«*'$ ), who is 

called by the name of N&rayana.” 

The sage Pippalayana gave the following 
answer:— 

“O king ! know that Ultimate Reality to be 
Narayana who is responsible for the creation 
( ), maintenance ( ) and destruction ( ) 

of this universe, though Himself attributable to 
no cause; who persists, within as well as without, 
in all the three stages of dream (), waking 
life () and sound sleep (§3%) and w’ho 
inspires and stirs the body along with its various 
sense-organs ( ), the respiratory organs () 

and the heart () to their respective functions. 
Just as sparks cannot penetrate the fire, in the 
same way our mind, speech, eyes, intellect, 
respiratory organs and sense-organs are incapable 
of comprehending that Ultimate Principle; nay, 
they cannot even approach it, much less describe it. 

“He was never born and shall never die; 
He does not grow, nor does He ever diminish 
in size; He is immune from changes like birth 
and death, but is only a witness of all changing 
conditions; He is present everywhere and at every 
time and shall ever remain so; He is imperish¬ 
able and consists of Knowledge and Knowledge 
alone (). Just as vitality (JTPU ) is one, 
although it functions differently though different 
organs ( for instance, the eyes see, the ears hear 
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and the nose smells, and so on ), and thus appears 
differentiated, similarly, the Atvia ( Spirit ), though 
one, appears as differentiated, because of its 
manifesting itself through different bodies. God is 
present everywhere—in the whole creation—alike 
in mammals such as the human being, the cow, 
the horse, the elephant, the lion, the dog, the 
sheep, the goat, etc.; in birds and other hatched 
creatures; in insects—bred by sweat and refuse 
of the body, etc., and the vegetable world which 
springs up from the soil; in short, wherever there 
is vitality functioning in some form of another. 
That which is seen abiding in us as a constant 
witnessing factor even when all our senses lie 
dormant, nay, when even the ‘Ego’ as expressed 
by the words U I am” is merged for the time being, and 
which we recall to our mind, on our w T aking, by 
using such expressions as 'We had a good sleep’, ‘We 
saw this dream’, and so on, is Brahma ( God ).” 

Where is the abode of this God ? 

The Sruti says:— 

STRrft ftjjnrsj || 

( Swetaswataropavisad VI. 11 ) 

“There is only one God who is hidden within 
us all, nay, who is pervading everything, who is 
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the inner self of all living beings and is the controller 
( ) of all that is going on in this universe. 

He is the indweller of all creatures, the disin¬ 
terested witness of all the activities of the world, 
the one intelligent principle without a compeer, 
and untainted by attributes (3°! ).” 

The Vedas, the Smrtis and the Puranas are 
all unanimous in declaring that this Supreme 
Deity is immanent in fire, in water, in the air, 
in the whole universe, in all herbs and plants 
in all living creatures. 

The Sruti says:— 

^ II 

“l'hat Supreme Deity, the creator of the 
universe, always dwells in the hearts of crea¬ 
tures. Those who feel the holy presence of this 
Great Being in their hearts with their purified 
minds become immortal.” 

** rm 

51 ^RlcTT ?TP7 fe^| 

h q>K«r <s<uinyqf^iqr 

I P-1 »i || 

( Swetuswataropanisad, VI. 9 ) 
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“He owes allegiance to none in this world, 
nor is He amenable to any one’s authority or 
control. He has no distinguishing mark either. 
He has no origin, no originator, no protector. 

?nfi^i^TOTr wi 

cT =5T I 

qrlr qdfai vtx 

(Ibid VI. 7 ) 


“We have come to know that Paramount Lord 
of all those who are in power or authority, the 
Presiding Deity of all the deities, the Master of 
all masters, the Lord of all the three worlds, the 
most adorable of all.” 


Goswami Tulasidas says:— 






3T5T 
-M 1^1 


ttrt i 

31 *THT I 


3TOTW(%7 *T*T^?TT » 
jqgq 3^*3 fTKHTtcftcTT I 

313frcTT II 
I 

q^fnqrr tnj *=rq ^qreff I 

fsrcfe fircsT sqfsRrcn II 
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SfT SR* SflCf I 

cm ^ ^T II 

"Verily Rama is that God who is all-existence* 
all-intelligence and all-bliss, who is unborn, who 
has knowledge as His very essence, and is a 
great reservoir of strength; He is all-pervading 
and also constitutes that which is pervaded; He 
is indivisible and infinite; He is the embodiment 
of all unfailing power and the Lord of all; He is 
unqualified, vast, unapproachable by speech and 
other senses, impartial, faultless, invincible, blotless, 
formless, free from ignorance, eternal and untaint¬ 
ed by Maya. He is a mass of happiness; He is 
beyond the reach of Prakrit ( primordial matter ), 
the master, the indweller of every heart, free from 
desire and attachment, and imperishable. In¬ 
fatuation cannot prevail over Him. Can darkness 
ever appear before the sun ?” 

The aforementioned God dwells in the heart of 
every living creature in the form of the Spirit ( sfcr). 

3TST 'tfRRRfr I 

n 

The Lord Himself says in the Gita \— 

fw* ^I&JcTmr fcr^r I 

( XV 11 I. 61) 

"God dwells in the hearts of all living 
beings, O Arjuna !” 
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The sage Yajnavalkya has put in a nutshell 
the viewpoint of the Vedas on this subject as 
follows:— 

“One hundred and forty-four thousand positive 
(ffa) and negative arteries branch out 

from the heart of every human being and are 
spread through out the body. 

“In their midst there is an orb, as luminous 
as the disc of the moon, and in the core of that 
orb shines the Atina ( the Spirit), emitting a 
steady light like that of a lamp. That is the 
only object worth knowing, as its knowledge frees 
one from the cycle of birth and death. 

“That Atma is present alike in all forms of 
life, big and small, from the human being down 
to the meanest insect, nay, even in trees and plants.” 

Sri Vedavyasa says:— 

“God’s light dwells within us; it shines alike 
in every living being. One can see it with the 
mind’s eye after one has fully composed and 
steadied the mind.” 

In Sfmad Bhagavadgita the Lord Himself 
says:— 

si* * 1 % #3 nciiwH. i 

X X 


X 
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^ra ira wfe *ra^r rafeaH.li 

{XIII. 27, 17) 

“Verily he is the seer who sees the Lord installed in 
the heart of every living being as the only imperish¬ 
able substance among all perishable things. 

“That God, the illuminator of all lights, shining 
beyond the darkness (of ignorance), having 
knowledge as his essence, the only knowable 
substance, that which is grasped through knowledge, 
and who is kindly disposed towards all, is installed 
in every heart.” 

Ever}' human being ought to do homage to 
that one God who dwells in every heart with 
unalloyed Devotion. One should love ever}' 
creature, taking it to be His abode. One should 
be friendly to every living being. 

That paragon of devotees, Prahlada, says:— 

crat H*rafe nra* i 

aucwrc&s t II 

few i 

^tit ’tt'thrt: *3fer fFsprar ^rax: n 

( Bhagavata VII, mi. 53—55 ) 

“Therefore, O Danavas ! be devoted to Sri 
Hari, who is the soul and Lord of all living 
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beings, believing that all our fellow-creatures are 
as susceptible to pleasure and pain as you are. 
The Daityas, the Yaksas, the Raksasas, the woman- 
folk, the Sudras (the labouring class ), the cow¬ 
herds living in dairy farms, nay, even beasts and 
birds and other dammed creatures have in¬ 
dubitably attained salvation through Devotion to 
Lord Achyuta. To be solely devoted to Sri 
Govinda and to feel His presence in all living 
beings is the summum bonum to be attained in 
this world.” 

The Bedrock of Sanatana Dharma 

fit | 

fit ^ II 

“The knowledge that Sri Vasudeva is dwell¬ 
ing in the heart of every living creature is the 

eternal and abiding principle of Sanatana Dharma.’ 1 
The same truth has been preached by the Lord 
in Sfiwiad Bhagavadgitci :— 

srotss .i ( ix. 29) 

“I am undifferentiated in all creatures.” He 
further says:— 

sllgJOl IT fir I 

#ci g- <lfclcTT: STR5TCTC: II 

' (V.18) 

“The wise look equally on a learned and 
cultured Brahman, on the one hand, and a cow 
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or an elephant or a dog or a pariah ( Chandala ) 
on the other.” That is to say, they realized that 
they are equally susceptible to pleasure and pain. 
The Lord also says:— 

^ m 5:13 jrt : 11 

( VI. Z2 ) 

“Verily he should be regarded as the greatest 
Yogi who looks upon all as equal, on the 
analogy of his own Self so far as pleasure and 
pain are concerned.” 


The sage Vedavyasa has therefore said:— 

Cs, s - 

3 TTc*r: nfdfjarft 11 

*T cRf Slf^^ *T^Tc*R: I 

^mrf^t «nf: 11 


“Know this to be the essence of religion 
and then practise it: refrain from doing unto 
others what you will not have done unto yourself, 
—what you may resent, if done unto you. 

“We should not do unto others what we may 
resent, if done to ourselves. In short, that is 
religion; all other creeds have some selfish 
motive behind them.” 

m sraTrr^RtI 
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How can he who wants to survive dare 
take the life of others ? One should always 

design such things for others as one may choose 
tor one’s own self.” 

The virtues of harmlessness ( srfeHT ), truthful¬ 
ness (), and refraining from wrongful possession 
of a thing (a^ta)_the practice of all of which 
has been enjoined upon every human being and 
the neglect of which is sure to lead to one’s 

downfall, take their stand on the above doctrine. 

It is in pursuance of these tenets that the 
performance of the five great sacrifices ( ) 

has been enjoined upon us by the Vedas in 

atonement for the sin accruing from the un« 
intentional taking of any life. Carnivorous animals, 
such human beings as may be bent upon taking 
our life or that of any other innocent person or 
robbing him of his property or outraging his 
religious susceptibilities, those who assault us or 
invade our country or village, and those who 
practise incendiarism or administer poison to 
others have been characterized as outrageous 
persons (). It has been made obligatory 
on us to kill such persons or creatures by way 
of self-defence, when necessary, with a view to 
protecting the person, property, faith or honour 
of a brother or sister of ours. It is, however, a 
sin to kill innocent and harmless creatures. 

It is in pursuance of the above doctrine 
that Hindus have from the Vedic period down 
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to the present day maintained an attitude of 
sympathy towards all innocent creatures of the 
world. The cow is adored by the Hindus as a 
mother () in recognition of the fact that 
she supplies wholesome milk to the human 
race and benefits them in so many other ways. 
It is, therefore, specially incumbent on every 
human being to preserve this useful animal. 
Kven ordinarily it is forbidden () according 
to the fundamental doctrine of the above religion 
to take the life of any innocent and harmless 
creature, to rob anyone of his or her life and 
property, to wrong anyone, or to practise fraud 
upon anyone. On the other hand, to render 
some service or to do some good turn to one’s 
fellow-beings, who are as susceptible to pleasure 
and pain as one’s own self, constitutes a creed 
which is true for all times and all climes. 


It is in consonance. with the above funda¬ 
mental doctrine that it has been enjoined upon 
the followers of the Vedic Religion to feed not 
only, human beings but even birds, beasts and 
all other creatures through the ritual known as 
as will be clear from the verses quoted 
below:— .. . •. 




3 L G. 
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SETT* TOlMUsKq: 5=T*T*cTT 

^ jfq-f ir^rn n 

fwfe^T: SRlCTcTW^r^rr 

qwtqq^q^n t 

SWTT?3 ^ 5THW^ 3TOTVT 

eT^tt fjfisRt +rq-g n 

^cTlfq ^for cT'4T?TOcr- 

?TT ^r fqwgq cnTts^r^fer i 

fTWT?£ ^Tm^iq^cT- 

iTvi qq^grf^T vrqnr « 

-t^rnTOTr q nrq 
cTW TWT I 

ijqqsWST % Trqrr firejtj 

EtaTfo? ^ g%n *rq?g n 

frgwrq 5TO ^TR5T ST^T^W^TI^ I 

?jflr ^ptq^RW Hsrfearat ?ra: n 

• “After performing other Yajnas (sacrifices ) 
a householder should take some more food, as 
much as he may : like to have, and, placing it on’ 
clean ground, offer it with a peaceful mind to all 
creatures with the,.following words:—“May this food, 
which I have set apart on this occasion, serve to 
appease and gratify gods, human beings, animals, 
birds, Siddhas, Yaksas, Nagas and other beings, 
reptiles, evil spirits (ira) and genii ( fastis ), trees, 
ants, insects, moths and other creatures, whoever 
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may be starving in consequence of their past actions 
and may want food from me. All the above-named 
creatures, the food which is lying -here and my 
own self are none else than Vi§nu; there is no¬ 
thing apart from Him. That is why I offer this 
food, which constitutes the body of the various 
creatures, for the sake of preserving them.” 

The householder should then devoutly leave 
the food on the ground for the good of all creatures, 
as he is the mainstay of all. Again, in pursuance 
of the above doctrine, the followers of Sanatana 
Dharma, while performing the ritual known as 
TarPana everyday, appease not only their forefathers 
but . the living beings of the whole universe, as 
will be evident from the following verses:— 

T%5T: II 

srareng n 

*ircRr?3 ^ ^ feRi: i 

*n%55 jrt II 

^ ^ rJRTTRFjJ ^ II 

“The Devas, the Daityas, the Yaksas, the Nagas, 
the Ganclharvas, the Raksasas, the PiSachas, the 
Guhyakas, the Siddhas, the Kusmandas, plants, 
birds, aquatic creatures, burrowing animals, creatures 
flying in the air, all may be appeased with the 
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water offered by me. 1 offer this water with a 
view to alleviating the sufferings of those who are 
undergoing tortures in the various infernal regions. 
I offer this water to appease those who have been 
connected with me by ties of blood or not or those 
who may have borne kinship with me in any 
previous life or those who may be expecting an 
offering of water from me.” 

The quantity of food that remains after allotting 
the share of crows and dogs is too inadequate to 
appease all other creatures ( ). Notwith¬ 

standing this, it has been made obligatory on every 
householder to perform this ritual () because 
it symbolizes the sacred and lofty idea that a 
human being stands in the relation of a brother 
to all his fellow-creatures, and further serves the 
high and laudable object of surcharging the 
atmosphere of the world with the idea of fellowship 
°t all living beings under the fatherhood of God 
and nourishing the idea with the moisture of love 
like drops of tears. 


One cannot adequately praise the catholicity 
of this faith, which will also be evident from the 
following benedictory verse coming from the pen 
of one of the foremost and universally adored 
exponents of this faith, the great seer Vedavyasa 
who personified in himself the foldet, maxim 
ttr: (One should always be devoted to 
doing good to others):— 
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sre ^g i 

vr^rfaT cn^?g in ^rfsi^^s^n irilg. n 

"May all living beings be hale and hearty; 
may all see happy days; let no one be miserable.” 

Lord Sn Krsna, the life and soul of SanStana 
Dharma, has extended a loving invitation to the 
whole human race in the following inspiring and 
reassuring words:— 

"Leaving all other creeds alone, take refuge 
in Me. I shall absolve thee from all sins. Do 
not worry.” 

The Lord further says:— 

^ ?r m-. i 

^ oitfct g *rr vT^rr irf^r ?r ^3 n 

'ilfq *rr*RRrtrnK 1 

reni +T^frT qTITrTir 3T»*R53TEcT | 

IT% 5TlH>% H JT vre: qxn^tfFr || 

% qr-* swfsr?*! *3: trmNur: 1 
Tjjrr^sfbr *ttrt «rci jt^ n 

“I aui the same for all livings. I bear no 
ill-will against any, nor do I love an3'one. Those 
who devoutly worship Me abide in Me, and I 
abide in them. Even the worst sinner, who solely 
depends on Me, should be regarded as virtuous; 
he will in no time be transformed into a saint 
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and is suTe to attain abiding peace. O Arjuna 1 
take it from Me that harm shall never befall 
him who is devoted to Me. O son of KuntI! 
even the womanfolk, the VaiSyas ( those belonging 
to the trading class), the £udras (those belonging 
to the labouring class) and those of sinful birth 
will surely attain the highest position it they 
take refuge in Me.” 

Blessed are they who have been initiated 
into this sacred and philanthropic creed 1 My 
devout prayer is that, guided by this divine 
light, all religious-minded persons, after refining 
and solidifying their knowledge and replenishing 
the store of their vigour and zeal, may propagate 
the truths underlying this creed and convince 
the whole world that God is one and only one, 
that in His essence He is present not only in 
all human beings but in all other animals, and 
plants,—-in other words, in human beings, beasts, 
birds and insects, moths, trees and plants alike, 
and that the best mode of worshipping Him is 
to feel the divine presence in all creatures, to 
be friendly with all and to wish all weU- Let 
us all consolidate and propagate the divine energy 
by preaching the cult of universal love and 
diffusing this true knowledge. Let us drive 
ignorance out of this world, eliminate wrong and 
injustice and promote mutual good-will, happiness 
and peace among men by preaching truthfulness, 
righteousness and compassion. 


\ 
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